This study examines the contribution of Mahfuzh Al-Tarmasi, Javanese-born scholars, who live in Mecca in Hadith studies in Indonesia. This study employs a qualitative method with a historical approach to trace al-Tarmasi contribution in Hadith studies in Indonesia. After analyzing the primary and secondary sources, this study shows that Mahfuzh Al-Tarmasi is one of the prominent Islamic scholars of Indonesia in the nineteenth century who have contributed greatly and significantly to the study of hadith and the science of Hadith ('ilm al-riwāyat) in Indonesia. The contribution of Mahfuzh Al-Tarmasi can be seen by the fact that he had so many students who learned Hadith and the science of Hadith from him, not only from Indonesia but also from abroad such as Malaysia, India and other countries. He also produced works in the field of Hadith and the science of Hadith. Besides that, he had explained the book Alfiyyah Al-Suyūṭī by the title Manhaj Dhawī al-Nazhar: Sharḥ Manzhūmah 'Ilm al-Āthār, a work containing science of Hadith, written only in four months. In this book, he had encreased twenty stanza poems to the book of Alfiyyah Al-Suyūṭī.
A. INTRODUCTION
In the history of Islam in Java at the end of the 19th century, a new spirit emerged in religious life. As a result of the increase in the number of Indonesian pilgrims to Mecca, religious teachers, and Pesantrens' students, there was also growing awareness that Islam has contributed to the growth of Indonesian proto-nationalism.
The socio-economic, cultural, and political situation in Java as a result of Dutch politics grew awareness of the Islamic revival.
Furthermore, the development of sea relations between Europe and Asia, and of course with Java, especially by the opening of the Suez Canal in 1869, launched the process of spreading Islamic religion to rural areas on Java. In the last few decades in the 19th century, Java was beset by the intensity of Islamic life. The number of Islamic people who prayed five times a day went on pilgrimage and took part in education multiplies. Similarly, the number of Islamic Sufism organizations, religious books and leaflets containing Friday sermons also increased. 1 Since the middle of the 19th century, many young Muslim Javanese people have been living in Mecca and Medina for several years studying religious teachings. Most of them became famous religious scholars and thus they taught in Mecca or Medina. Moreover, because of the involvement of these Javanese scholars in the realm of Islamic intellectualism and spiritualism centered in Mecca, they also influenced changes in the character of Islam in Java. The stronger their involvement in the Middle East's intellectual and spiritual life, the lesser their local character of Islam they practiced. Thus, they are influenced by the character of Islam in the Middle East.
1 Zamakhsyari Dhofier, Tradisi Pesantren: Studi Tentang Pandangan Hidup Kyai, VI (Jakarta: LP3ES, 1994) , 36-37. 2 Dhofier, Tradisi Pesantren: Studi Tentang Pandangan Hidup Kyai, [36] [37] At the end of the 19th century, several Muslim Javanese clerics were recognized for their expertise in the Middle East. They became permanent teachers at the Great Mosque of Mecca, such as Muhammad Nawawi Banten and Muhammad Mahfuzh Tremas. Students from various regions in Java studying in Mecca were considered perfect in their studies after receiving the guidance from these Javaneseborn scholars. 2 Mahfuzh al-Tarmasi, known as a prominent Javanese Muslim scholar, a Pesantren Tremas alumnus in Pacitan who wrote many important books and taught at the Great Mosque of Mecca in the latter half of the 19th century, was born in Tremas Village in 1285 H./1842 AD by the name of Muhammad Mahfuzh. 3 This study contributes to the development of Hadith studies in the archipelago in particular; to Introduce an important and pioneering figure in the network of Indonesian Hadith scholars and to show evidence that the scholars of the Hadith of the archipelago are no less important than the scholars of Hadith in the Middle East. This is library research with the main sources of manuscripts, books, and some related literature. This study also used qualitative research that aims to obtain data on the biography of Shaykh Mahfuzh, starting from his journey of life, education and works, thus this research ultimately found out his contribution to the network of 20th century Islamic Hadith scholars.
Furthermore, this research used a descriptive-analysis method with a historical approach. This method aimed to reconstruct systematically and objectively the related previous studies through gathering, evaluating, verifying, and synthesizing evidence to establish facts and reach conclusions that can be accounted for.
As a well-known figure and has a very big role in the network of Nusantara Hadith Muslim scholars, this study found several similar studies that have traced the works of Mahfuzh al-Tarmasi as follows:
Sabri Mohamad stated that Mahfuzh al-Tarmasi was a famous figure of the Qirā'at, who was very active in writing in the field of Qirā'at as well as other sciences. 5 Abdul Rahim bin Ahmad and Hayati bint Hussin stated that Mahfuzh al-Tarmasi was a prolific figure of Islamic studies and fiqh who had the opportunity to study and teach at Mecca. 6 Fatkhul Mukhlies reported about al-Tarmasi's contribution in hadith studies by adding 20 additional stanzas, as a complement to the number of 1,000 Nazham Alfiyah al- 
B. RESULTS AND DISCUSSION 1. The History of Pesantren Tremas
Tremas Islamic Boarding School is one of the oldest pesantren not only in East Java but also in Indonesia. 9 Geographically, it is located in Tremas Village, Arjosari District, Pacitan Regency. The village of Tremas is located 11 kilometers from the city of Pacitan to the north and 1 kilometer from the Arjosari sub-district. The village of Tremas is surrounded by small circular hills where the north and east of the Tremas village flows the Grindulu river which always causes mud floods during the rainy season. Therefore, the foundations of villagers' houses are on average very high compared to the foundations of the houses in flood-free areas. 10 The residents' livelihoods are farming of several types of vegetables and fruits, such as rice, peanuts, coconuts, bananas, and so on. Because Pacitan located in a dry area, the Pacitan residents are lagging, especially in the economic field, compared to people in other regions. 11 The pesantren named Tremas is derived from the words "Trem" and the word "Mas." "Trem" comes from the word "Patrem" which means a weapon or a small dagger (keris). While the word "Mas" means gold, a precious metal that is usually used as jewelry. It is reported that the name Tremas first established by Ketok jenggot who cleared the forest to establish the village and he put Golden Patrem weapon (Keris emas) in the place where he first cleared the forest. 12 The Mahfuzh al-Tarmasi learned to read the Qur'an and basic Islamic religious knowledge from the scholars in the land of Java. Before the age of Baligh (adult), he was able to memorize the Qur'an. When he was six years old, in 1291 H / 1874 AD, he was brought by his father to Mecca. While in Mecca, Mahfuzh al-Tarmasi began to be introduced to the main books in the field of Islamic studies: Aqeedah, interpretation, Hadith, Fiqh, Sufism as well as linguistics and literature. He considers his father, KH. Abdullah bin KH. Abdul Manan, as a father as well as a teacher. He often referred to his father as murabbī wa rūḥī (my educator and my soul). 17 Mahfuzh al-Tarmasi was born when the Pesantren was twelve years old. Since childhood, he lived in a Pesantren family who loves knowledge and are diligent in worship. He had studied religion with his grandfather. However, he studied deeply with his father, Kyai 'Abd Allah ibn' Abd al-Manan. He studied Tawheed, al-Qur'an and al-Qur'an, and Fiqh to his father. In his father's teaching, he got pretty heavy learning with the Sorogan system (reading a text) from kitab kuning (originally means yellow book). 18 In the 1870s, when Mahfuzh al-Tarmasi was a teenager, his father KH. Abdullah took him back to the land of Java and drove him to a famous Javanese cleric in the 19th century, KH. Shaleh Darat As-Samarani (1820 ( -1903 to study at his Pesantren in Semarang, Central Java.
Then, when Kyai 'Abd Allah ibn' Abd al-Manan held the Tremas Islamic Boarding School, his development was accelerating. Prospective students came from various parts of Java. The charism of the Kyai 'Abd Allah who had studied in the Holy Land of Mecca began to shine. Tremas Islamic Boarding School began to be known by the study of Arabic Grammar. Seeing this development, Kyai 'Abd Allah felt the need to prepare a successor better than himself. Finally, he decided to send his two sons Muhammad Mahfuzh and his younger brother, Dimyati, to Mecca to study their religion. This happened in 1872 AD when Mahfuzh al-Tarmasi was 30 years old. 19 The wish of Kiai 'Abd Allah was welcomed by Mahfuzh al-Tarmasi. Because he did aspire to be always close to the Apostle of Allah and even to die in Mecca or Medina. Once he stepped on the Land of Haramain, he immediately intended to stay there until the end of his life. Together with his younger brother (Dimyati), he studied with prominent scholars in Mecca and Medina. When in Mecca, his father, KH. Abdullah bin Abdul Manan died in 1314 H./1896 AD and was buried in Ma'la. 20 Hadith, Akademi Pengajian Islam Universiti Malaya, n.d.), 49-50. 18 Mastuki and El-Saha, Intelektualisme Pesantren: Potret Tokoh Dan Cakrawala Pemikiran Di Era Perkembangan Pesantren, 104-105. 19 Mastuki and El-Saha, Intelektualisme Pesantren. 20 Mastuki and El-Saha, Intelektualisme Pesantren. 21 The spirit of Mahfuzh al-Tarmasi to study Islamic sciences is very high. This is evidenced by the number of teachers he met until he wrote a complete work on the names of his very important teachers in Kifāyatul Mustafīd Li Mā 'Alā min al-Asānīd. 22 Al-Tarmasi is also known as a very productive scholar in writing. He had a lot of papers in various fields of science: Islamic Jurisprudence, Hadith studies, Hadith Mustith, Qiraat and others.
Mahfuzh 24 Another important work that explains the depth and discipline of al- Tarmasi 26 Besides 
a. Teachers of al-Tarmasi
According to Abdurrahman Mas'ud, al-Tarmasi's way of getting knowledge varies. Generally, he often reads books in front of his teachers, waiting for corrections and comments from his teachers. Besides, he sometimes focused his attention on what was described in the assemblies in the mosques. In the first or second case, he is a dynamic student. His passion for enriching himself with Islamic science can be seen from various teachers he met. In Kifāyatul Mustafīd, Mahfuzh al-Tarmasi left a complete list of his teachers in all fields of science he had worked on. 30 
b. Students of al-Tarmasi
He had many competent and smart students, not only from the Nusantara students but from several continents including Arab students at that time. The following is a list of students of 30 Al-Tarmasi, Kifāyatul Mustafīd Li Mā 'Alā Min Al-Asānīd, 7-8. 31 Mas'ud, Dari Haramain Ke Nusantara: Jejak Intelektual Arsitek Pesantren, 169. 32 Hussin, "Al-Tarmasi Dan Sumbangannya Dalam Fiqh Mazhab Shafi'i", 7 33 Mahfuzh al-Tarmasi was married to a woman from Demak, Central Java, who came to Mecca to perform the pilgrimage. From this marriage, Mahfuzh al-Tarmasi was blessed with three children namely 'Aishah, Fatimah, and Muhammad, but only Muhammad lived, while his two sisters died when they were under the age of five.
As a child, Muhammad had received strong support from Shaykh Mahfuz for learning and memorizing the Qur'an. This will be fulfilled until he succeeded in becoming a pious person in the field of recitation of the Koran and also succeeded in growing Pesantren, namely Bustan 'Ushshaq al-Qur'an in Demak, Kudus, Central Java, which now has many students from all over the archipelago. 35 Mahfuzh al-Tarmasi died in Mecca, at the age of 52 at the beginning of the Rajab month before Maghrib on Sunday, Monday night 1338 H / March 1920 AD His body was accompanied by many people and is buried in Ma'la, Mecca al-Mukarramah. 36 34 MaHussin, "Al-Tarmasi Dan Sumbangannya Dalam Fiqh Mazhab Shafi'i", 8s'ud. 35 Deraman and Shah, Pengajian Hadith Di Nusantara: Indonesia-Selatan Thailand-Singapura, 51. 36 Imawan, Al-Tarmasi: Ulama Tanah Suci Dari Tanah Jawi¸91-93.
Contribution of Mahfuzh al-Tarmasi to the Hadith Studies in Indonesia
In the latter half of the 19th century, there are several recognized Indonesian Muslim scholars who have the opportunity to teach their knowledge at the Masjid al-Haram. There are at least seven prominent ulama namely Shaykh Mahfuzh al-Tarmasi (East Java), Shaykh Nawawi al-Bantani (West Java), Shaykh Ahmad Khatib al-Minangkabawi (West Sumatra), Shaykh Mukhtarom Banyumas (Central Java), Shaykh Bakir Banyumas (Central Java), Shaykh Ash'ari Bawean (East Java), and Shaykh `Abdul Hamid Kudus (Central Java).
Mahfuzh al-Tarmasi is one of the scholars who gain recognition from many Muslim scholars in Muslim world who gave a significant contribution to teaching and learning at Masjid al-Haram. The learning process at the Masjid al-Haram uses ḥalaqah learning system, where students sit around a teacher or other knowledgeable person. This system is still maintained as the main method of teaching and learning process in the Masjid al-Haram. Ḥalaqah is usually held in the morning after Fajr, 'Asr, Maghrib and Isha`. During the daytime, educational activities moved to madrassas around the Grand Mosque. 37 Regarding learning at the Masjid al-Haram, Shaykh Mahfuzh in charge of Hadith and 'Ulūm al-Hadis, which is his specialty. During the halaqah, Shaykh Mahfuzh sat in a certain place in the Masjid al-Haram facing the Kaaba, while his students sat around him. There are several types of teaching and learning methods used by Shaykh Mahfuzh. First, the teacher reads the learning material then explains it. Second, the teacher reads the learning material, then the student continues. Third, students read the learning material in front of the teacher, 37 Azra, Jaringan Ulama Timur Tengah Dan Kepulauan Nusantara Abad XVII Dan XVIII: Melacak [79] [80] then the teacher gives a correction to the student's reading. In all these three methods the teacher allow the students to ask questions.
A distinctive feature of Shaykh Mahfuzh al-Tarmasi in teaching at the Masjid al-Haram is his proficiency in using Arabic fluently which is often interspersed with Javanese. The use of Javanese is inseparable from the number of students of Shaykh Mahfuzh who came from Java; although many students of Shaykh Mahfuzh came from outside Java, even abroad such as Thailand, Malaysia, India, and Syria. 38 Mahfuzh 39 The Thulāthiyyat Hadith is a Hadith that has only three narrators in the sanad chain that started from the Prophet Muhammad. Therefore, the value of the hadith narrated is considered very high. If seen from the strength of his Sanad and Matan, the work of Shaykh Mahfuzh can be said to be the foremost among several similar works. Shaykh Mahfuzh received the Thulāthiyyāt from his teacher, Shaykh al-Sayyid Abu Bakr ibn al-Sayyid Muhammad Syatha`. 40 This book has been published by Islamic Boarding School Bustanul Usyaqil Quran, 39 It is not difficult to understand why Mahfuz prefers the science of Hadith to other fields of science. According to him, experts from various disciplines considered that the scientific discipline was the best. The theologians will maintain that theology is the most excellent science because the oneness of God is established with the help of this science, while jurists state that the glory of Fiqh is not in doubt due to the fact that the practices of Fiqh, halal, haram, and everything related to Islamic law have been correctly confirmed. The commentators also view that the supremacy of the science of the Qur'an is in a central position, where all branches of science refer to it. Seeing the benefits of these sciences, Mahfuz concluded that 'ilm al-āthār or the science of Hadith is the science that isabsolutely -the most important of all. This opinion is based on the fact that one can return to the noblest creature, Muhammad SAW, through this knowledge by knowing the authenticity of his words and deeds. 43 Mahfuzh al-Tarmasi shows that in reality, the purity of isnād science is very convincing for those who master science. This supremacy is never questioned by those who have religious understanding, intellect, and common sense. In his important book, he writes: "It is truly glorified by Allah those who are experts in the sciences of this person (unlike other people before Muhammad)." By quoting the Prophet's words, Mahfuzh considers that science is religion, and daily prayer is also religion, so one must pay attention to where the place of knowledge is obtained and how he observes his prayer. Everyone will be held accountable in the hereafter. Isnād is part of religion. As a result of shallowness in this substantial device, one will say whatever he wants (out of control without a religious basis). 44 As a student of the Hadith, Mahfuzh al-Tarmasi realizes and reminds himself and others about the danger of delivering a false Hadith by referring to the Prophet's warning: Someone who says what I have never said (and considers it to be from me), be prepared to be the inhabitants of hell. "In that context, Mahfuz decided to engage in the science of Hadith and maintain it as the focus of his studies and also as the most excellent religious science. 45 To convince his readers, Mahfuzh al-Tarmasi quoted several convincing paragraphs. Ash-Shafi'i considers that people who are looking for Hadith without isnād are like wood seekers at night who carry wood and neglect that there are poisonous snakes inside. Some Salaf scholars state that isnād is like a sword, if it fails to grasp it, how can he win the battle. Yahya bin Mu'in (d. 333 AH) confirmed that a substantially noble isnād would be able to bring someone closer to Allah and His Messenger.
Mahfuzh al-Tarmasi writes for the benefit of his religion. However, the clearest motivation in the effort to gather the Hadith arises from the expressions that are in the Hadith itself. "Those who maintain 40 Hadith for the sake of their religion, will be included in the group of jurists and scholars in the hereafter or they will enter [heaven] through whatever door they like." Because of this promise, some scholars who lived before and after Mahfuz were more inclined to carry out the same mission, namely gathering at least 40 Hadiths. For example, Abu Zakariya an-Nawawi ad-Dimasyqi (d. 675/1276), one of the most famous scholars who lived before (Mahfuzh), and Yasin al-Fadani, a muḥaddithūn and the Musnid who lived afterward. 46 It is noteworthy that Mahfuzh al-Tarmasi obtained many certificates in various fields from authors who lived before the 15th century. These fields consisted of the science of interpretation, Hadith, Jurisprudence, tools (Nahwu-Ṣarf), uṣūl, and the science of Sufism and Aurad (aurad (aurad) wirid-wirid). Such certificates that have unbroken transmission links are placed in his work, Kifāyah al-Mustafīd. What is interesting is that Mahfuz gained authenticity regarding the transmission of interpretations which originated from Ar-Razi (d. 606/1211 CE) . Although Ar-Razi is an encyclopedic Sunni scholar who is perfectly knowledgeable, his interpretation book is not widely used by the Santri community. Thanks to his opposition to the enemies of the Sunnis, his position remains noble in the Pesantren tradition. Related to this, Mahfuz's belief that Razi's interpretation has given him more praise in the eyes of the Pesantren scholars. Ar-Razi is believed to be a reformer (Mujaddid) in the 6th century H / 12 AD or post-al-Ghazali. Like other Sunnis in the Islamic world, the Pesantren community fully believes in the Hadith and establishes its criteria for identifying reformers Rahman
The Contribution of Muhammad Mahfuzh Al-Tarmasi to the Hadith Studies in Indonesia in each century. Al-Ghazali, for example, is seen as the ideal reformer of the 5th century H / 6 AD. This is in line with the sound of a fairly popular Hadith, "Indeed, Allah will send to these people at the beginning of a century someone who will improve their religion." 47 In line with Mahfuzh al-Tarmasi's specialization, it is important here to revisit Mahfuzh's writings about his trusted teachers who refer to al-Bukhari as an illustration. Mahfuzh's authority is to teach and deliver al-Jami 'al-Ṣaḥīḥ, a collection of Hadith al-Bukhari, and also give ijāzah to students who are considered capable. Mahfuzh studied the entire contents of the Hadith collections in front of his main teacher, Abu Bakr bin Muhammad Syata al-Makki, waiting for his corrections and comments. Mahfuzh completed the same task, as he said, at least four times. Previously, Abu Bakr also did the same thing in front of his teacher. The list of scholars from his teacher Abu Bakr to al-Bukhari is as follows: Ahmad bin Zaini Dahlan, Sheikh Uthman bin Hasan ad-Dimyati, Sheikh Muhammad bin Ali as-
Contribution of Mahfuzh al-Tarmasi towards Hadith Scholars and the Pesantren Scholars in Indonesia
Mahfuzh's association with his students and teachers is more significant when compared to other Muslim scholars who do not have the authorization to continue the diploma in the science of Hadith like Mahfuzh's had. The intensity of such Muslim religious affiliation is at some level no less crucial than the membership of the Tariqa. When Tariqa membership in Java was strengthened, mainly by the loyalty and struggle of students to improve the quality of their piety under the guidance of a Sufi teacher, Mahfuzh's affiliation with his students was intensified by the persistence of his students to improve their knowledge to obtain blessings and careers. Martin van Bruinessen concluded that Mahfuzh was the most famous figure among the Kyai today and one of the most educated Javanese scholars. This is because he is in a prestigious position, namely as a teacher who is highly respected by many Muslim scholars who founded NU. 51 While concluding an introduction to one of Mahfuzh's Hadith collections, al-Minḥaj al-Khayriyyah, Kyai Maimun Zubair, an influential Pesantren leader in the 20th century in Serang, Central Java, convinced his readers in Arabic that the author of the book is al-Allamah ash-Shaykh Mahfuzh at-Tarmasi, Shaykh al-Mashāyikh al-'Ālam (the most knowledgeable Master) and a prime example for the Pesantren community. He recommended that everyone at any educational institution in the archipelago take advantage of this book by hoping for blessings and reviving the Sunnah of the Prophet. 52 Indeed, Mahfuzh al-Tarmasi is a very interesting teacher. Although there are no definite records of the number of students, it can be assumed that there are more than 4,000 students from various generations and After getting a diploma and Sanad from Mahfuzh al-Tarmasi, he returned to Indonesia. Then he founded a Pesantren Tebu Ireng in Jombang which coincided on the 26th Rabi'ul Awwal 1317 H. The Pesantren is also known as the Madrasah Salafiyah Syafi'iyah. Here, he teaches Islamic sciences in general. Especially he teaches many traditions and the knowledge of traditions which he learned from Mahfuzh al-Tarmasi. In fact, he has been recognized as the first person to teach the Sahih Bukhari Hadith in Indonesia. Therefore, many people from various parts of the archipelago came to study with him. Then they established various Pesantrens and Islamic schools in their respective regions.
In addition to establishing Pesantrens, KH. Hasyim Ash'ari founded an Islamic organization called Nahdlatul Ulama (NU). He was appointed to be its leader and received the title Ra'is Akbar. Therefore, the NU which he founded together with the great Javanese ulama on 16 Rajab 1344 H. / 1926 M. was an institutionalization of the minds of his teachers who had formed him into a great Muslim cleric. The path (Manhaj) that he laid out for NU was the path that had been taken by Muslim scholars before, namely: in matters of faith, following the school of the Ahlus Sunnah wal Jamā'ah; in matters of Fiqh, following the Shafi'i school of thought, and in the field of Sufism, following the schools of al-Syadzili and al-Ghazali. In the Treatise of Ahlussunnah wal Jamā'ah, he explained, the Javanese Muslims of the past were united in thought and school. They are all in the field of Fiqh with Shafi'ite beliefs, in the faith of the ahlus sunnah devout wal jamā'ah Ash'ariyyah, and in the field of Sufism, following Imam al-Ghazali and Abu Hasan al-Syadzili. Besides, KH. Hasyim Asy'ari also developed knowledge from Mahfuzh al-Tarmasi, as a transmitter of the Hadith in East Java with thousands of students and scholars. As Hasyim Ash'ari paid his scholars, and the nature of the transmission of the Hadith that is in line with the Pesantren tradition, in the sense as a model of his teacher. Moreover, Mahfuzh al-Tarmasi's personality and quality in teaching and writing, which has been widely recognized, cannot be underestimated. 58
C. CONCLUSIONS
After researchers traced the materials and works of Mahfuzh al-Tarmasi on Hadith, the science of Hadith and history about him, it can be concluded that as a great scholar of the 19th century AD, Mahfuzh al-Tarmasi has contributed greatly to the study of Hadith and the science of Hadith in Indonesia with some evidence. His diligence and seriousness in learning and teaching traditions and the knowledge of traditions throughout his life. He was even appointed by the High Priest of Mecca to be a teacher at the Masjid al-Haram, a very prestigious office at that time and only three scholars from Indonesia were able to achieve such an achievement. He has a very large number of students reaching more than four thousand students from various countries, not only from Indonesia but also from India and other Muslim countries. His sincerity in producing works in the field of Hadith and the science of Hadith which are entirely written in Arabic, especially his work entitled Manhaj Dhawī al-Naẓar: Sharḥ Manẓūmah 'Ilm al-Āthār, shows that Mahfuzh al-Tarmasi has made a very generous contribution means for the study of Hadith and the science of Hadith in Indonesia. His contribution in forming a network of Hadith scholars and the Pesantren's scholars in Indonesia is also proof that Mahfuzh al-Tarmasi has played a significant role in contributing to the development of Hadith studies and Hadith science in Indonesia. This is proven where the Hadith experts and Hadith science in Indonesia are mostly students of Mahfuzh al-Tarmasi. The influential scholars
